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Chapter 1
Feminist Theology:
Methodology, Sources, and Norms

WOMEN’S EXPERIENCE AND
HISTORICAL TRADITION

It has frequently been said that feminist theology draws on

women’s experience as a basic source of content as well as a

Y criterion of truth.' There has been a tendency to treat this

Q@ principle of “‘experience’’ as unique to feminist theology (or,

B perhaps, to liberation theologies) and to see it as distant from

8 “ohijective’” sources of truth of classical theologies. This seems

. to be a misunderstanding of the experimental base of all theo-

A logical reflection. What have been called the objective sources

N ‘of theology; Scripture and tradition, are themselves codified
Q\ A collective human experience.

% i““ ) Human experience is the starting point and the ending point
2 8T D “of the __hegmex;euﬁgal _E:ircle. Coc.iified tradition both reaches
e g9 back to roots in experience and is constantly renewed or dis-

g carded through the test of experience. ““‘Experience’’ includes

experience of the divine, experience of oneself, and experience
of the community and the world, in an interacting dialectic.
Received symbols, formulas, and laws are either authenticated
or not through their ability to illuminate and interpret experi-
ence. Systems of authority try to reverse this relation and make
received symbols dictate what can be experienced as well as
the interpretation of that which is experieficed. In reality, the
relation is the opposite. If a symbol does not speak authenti-
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cally to experience, it becomes dead or must be altered to

provide a new meaning. Bt T Z
The uniqueness of feminist theology lies not in its use of \@} )

the criterion of experience but rather in its use of women ’s‘ N\

experience, which has been almost entirely shut out of theo- ny

logical reflection in the past. The use of women’s experience

in feminist theology, therefore, explodes as a critical force,

exposing classical theology, including its codified traditions,

as based on male experience rather than on universal humap&—

experience. Feminist theology makes the sociology of theologi-

!sdgg,\zxslbh______,_r;pwlgne hidden behind.m ifications

cal g _behin.
of objectified divine and universal authority.?
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Ho i, in fact,
the re gful only
when o sesww wusnmULIEL COMNSCIOUSNESS. This means,

first, that the revelatory experience must be collectively appro-
priated by a formative group, which in turn promulgates and
teaches a historical community. Second, the formative group
mediates what is unique in the revelatory experience through




