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The Cosmic Spirit: A Scientific Perspective

Barbara A. Holmes

The question of the cosmic aspects of the Spiric’s presence in the world
brings to my mind the emerging discipline of religion and science. Religion
and science, I believe, remind us that the stage was set for the human drama
long before we began our individual life journeys. How quickly we lose sight
of the vastness and mystery of our geospiritual life space. Although it may
seem that we enact our daily lives within the limited settings of home, work,
school, and other familiar venues, in actuality we.are moving zbout within
the fabric of space-time. Within. this matrix, our origins and endings are
ensconced in the mysteries; contradictions, and anomalies that continue to
ignite human curiosity. The universe is not as we supposed. It is primarily
dark energy and matter; only a small percentage is visible to the human eye.
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It is permeated with sound, movement, and energy thart vibrates and pul-
sates. Within our own life space there may be eleven dimensions described
by string theory. We are only equipped to perceive four—height, depth,
width, and time. And so the mysteries abound!

The world of quantum physics offers a fascinating theory using language
that, strangely enough, mirrors theological discousse. According to physi-
cists, we are interconnected, not just spiritually and wishfully, but perhaps
actually. David Bohm describes the entire Jife space as an indivisible whole
that only appears to fracture into our individual life scripts. If scientists are
correct, then dominance is a fallen house of cards. The assumption that the
universe is a cause-and-effect clockwork space has been refuted by both sci-
ence and religion.

Quantum physics tells us that the universe does not operate mechanis-
tically. Particles burst into existence in unpredictable ways, observations of
scientific experiments affect the observed, and order and rationality are not
the building blocks of the life space. How can we be liberated if we are
unaware of realities that have been hidden from our view by the culture, gen-
der, sexuality; and race wars? To be truly liberated, we must realize that the
physical world is different from what we imagined. Furthermore, we must
enfold these differences into our theological and cultural discourses. Only
then can we begin to reshape and reconstruct our ideas about identity, lan-
guage, and liberation. . o ' :

In this postmodern age identity and choice are shaped in the global mar-
ketplace through constant advertising and media bombardment. Awareness
is the first step toward recovery. We are not consumers. We are the progeny
of spirit and dust, embedded in 2 creative and intelligent aiiverse. We are
challenged to claim a cosmological identity that transforms the essentialisms
of race, gender, class, and sexuality into jazz riffs and improvisations that
diverge creatively from the main tune, The implications of these appropria-
tions for all people—and for ethnic people in particular—are astounding,

As for language, inevitably an awakening leads to changes in the ways we
talk about our lives and the wortld in which we live. Conflices based on race,
ethnicity, gender, class, or sexuality are power struggles that attempt through
force or appropriation of the public narrative to define social acceptability.
The addition of religious and scientific concepts and discourses offers a
thetorical corrective to social and legal theories about life in diverse and mul-
ticultural spaces. For example, what does race mean when darkness becomes
a metaphor of power and cosmic predominance? Or similarly, who's in and
who's out when connections can override distance calculated in millions of



quantum and cosmic legacies?

Primal connections to cosmological language offer a new perspective on
freedom, its meaning and moral fulfillment. What does it means to be free
as individuals and as members of 4 planetary community that includes ani-
mals, plant life, air, and water as well as humap beings? The universe is a
community, diverse and complex, musical, vibrant, and interdependent. It i
this relational, holistic, and communal aspect of both science and religion

and predomirdrice attributed 1o dark matter?

Biology teaches that our social separations based on difference are false.
We are connected through a common human ancestry .and genome.,
_Cosmology teaches that separation is not_the way of the universe. Instead

our imaginings about the world, our common human destiny, and all of the
discussions by liberation theologians about justice and freedom. Without
scientific perspectives on the life Space, we create mirage-like goals that evap-

movement toward a tangible goal. The sciences teach us that the world is
neither progressive nor hierarchical. Moreover, indigenous wisdom hints

concrete may be nothing more than a delightful and useful delusion.

Some of these connections- are Dot new at all but are reclamations of
indigenous ways of knowing. The world that physics and cosmology unveil
is often congruent with indigenous perspectives of permeable reality struc-
tures. Rigidly ordered movements toward human flourishing have not suc-
ceeded because life itself has never unfolded in this way. The connections are
broader than ethnicity or tribe; the connections are cosmological. The cure
for our afflictions of the spirit lies in the knowledge that in the history of the
universe, temporary oppressors are insignificant. Moreover, the unjverse isa
mother to the motherless—an idea that flies in the face of the patriarchal
assumptions of church and society.
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We are beckoned toward the ancestors, toward the mysteries of faith and’
science that may not conform to the epistemologjcal constraints of Western
modalities. If we are to resolve our social problems we must gain a better
understanding of who we are in the broader context of the universe. The dis-
courses of difference have focused on the struggle for acceptance, equal social
options, and established rights. It has been a fighg for inclusion. Bur the
study of cosmology teaches us that the fight for inclusion may be the ulti-
mate quixotic battle. The center that lures those on the margins to seek its
embrace does not exist as a stable or tangible target. Rather, issues of equal-
ity and acceptance are also matters of the Spirit that cannot be mandated or
imposed. Struggles for liberation are attempts to shift realities, to invite the
community to see the world differently.



