

















fice, the turning of oneself over to
that which is greater. In Hinduism,
for example, true liberation
(Moksha) is found only when we
surrender our separate and distinct
selthood (Atman) to the transcen-
dent unity of all things (Brahman).

“The pressure will be
on between now and
the year 2000 to treat
religious experience as
a commodity for con-
sumption.”

In Buddhism, we find the principle
of “letting go.” The very word Islam
means “surrender.” In Christianity,
Jesus says the Kingdom of God is for
those who give away everything to
take up their cross and follow him;
even God sacrifices. St. Francis
closes his famous prayer: “Help me
to learn that in giving [ may receive;
in forgetting myself I may find life
eternal.”

If we hold tenaciously to the be-
lief in the autonomy of the human
self, that the purpose of life is to
satisfy one’s desires, and that free-
dom consists of unconstrained con-
sumption of goods and experiences,
then the depths of the religious in-
sight will elude us. At best we will
have a pseudo-religion, one we have
fabricated and not one revealed to
us by the divine.

Needed: A Giobal
“Central Project”

If we allow our religious impulses
the freedom to surface and take con-
trol of our lives, then we may find
ourselves on the track toward re-
solving the world problematique.
What is needed now is not anarchy
of autonomous individuals con-
suming whatever their hearts desire;
rather, we need a sense of the unity
of all things, a commitment to a des-
tiny that is larger than our own pri-
vate growth goals. The authentic
religious vision can draw us out and
beyond ourselves.

Futurists themselves—whether re-
ligious or non-religious—see the
need for unity and are trying to cul-
tivate a sense of global community.
Georgetown University political
scientist Victor Ferkiss advocates
what he calls “ecological human-
ism,” an “ism” that testifies to the
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unity we share with one another and
with all of nature (The Future of
Technological Civilization, George
Braziller, 1974).

Willis Harman of SRI Interna-
tional says that what our society re-
quires now is a single “central proj-
ect” to pull us together, to unify our
goals, and to enlist worldwide co-
operation in facing the challenges of
the transindustrial era (An Incom-
plete Guide to the Future, Norton,
1976). Can religion in our advanc-
ing post-industrial society prompt
us to seek out and support such a
central project? A religion that is co-
opted and prostituted by the con-
sumer mentality cannot. Authentic
religion just might be able to.

Anarchy or Unity?

In conclusion, two scenarios seem
apparent. If, on the one hand, the
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unbridled egoism bequeathed to us
from the industrial era continues un-
abated into the post-industrial
stage, religion will become one more
consumer item among others. By
itself, this could be harmless. But
should there be no challenge or
check upon accelerating First World
consumption, then we will continue
down a track toward cultural break-
down and global anarchy.

If, on the other hand, the trans-
cendent unity of all things makes it-
self definitively felt through authen-
tic religious encounter, and if
enough people surrender themselves
in response, then our civilization
may discover a new unifying heart,
a new purpose, a renewed vitality,
and we will find ourselves pulling
together to write the next exciting
chapter of our planet's ever more
unified history. &

THE FUTURIST, October 1980 25




